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I.Bulyga

NON-CONFESSIONAL RELIGIOSITY IN THE CONTEXT
OF RELIGIOUS DEVELOPMENT OF VOLYN REGION

The article deals with the analysis of non-confessional religiosity in the
context of religious transformations of Volhynia (Rivne region, Volyn region
and north of Ternopil region). The object and subject of the study led to the
choice of theoretical and methodological principles and methods, which
help to achieve the purpose of the study and provide synthesis of analytical
and comparative approaches. The study is based on the principles of
ideological pluralism, religious indifferentism and tolerance.

The article ascertains the processes in society and culture, related to
new era of development of religious paradigm. So religions that
appeared in the postmodern era are considered as creating of religiosity
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of a new type, spiritual search of human in information, post-Christian,
post-industrial, postmodern society. Appearance of alternative religiosity
in Ukraine, of course, must be considered as a part of global processes
of genesis of religion, as well as a protest reaction of a part of the
population against existing traditional forms of ideology. We note that a
request for such ideas and their perception is caused by social being.

The refore, the phenomenon of non-confessionalreligiosity is a result
of destruction of traditional religious institutions, ways of religious
identification and attempts to find the most adequate, comfortable and
easy way of spiritual conversion to the faith. And although these
processes didn’t become mass in modern Volhynia, but soon they may
become more widespread.

Key words: religion, non-confessional religiosity, the privatization
of religion, individualization of religion, postmodern.

Hlo3zaxongpecinina  peniciiinicme 6 KOHmeKcmi peniciiHo20
PO36UMKY 60JITUHCHKO20 PEZIOHY

Cmamms npuceésiuena auanizy nozaxkoneciinoi penicitinocmi 6
Kommekcmi  penieitinux — mpancgopmayiti  Bonuncbkoeo — peciony
(Pisnencovra, Boaunceka, nisniv Teproninvcokoi obaacmeti). O6’ekm i
npeomem 00CAIONCEHHS 00YMOBUTU BUOID MeOPemUKO-Memo00a0IUHUX
3aca0 i Memooig 1020 NPOBeOeHHS, W0 3abe3neuye  cuHmes
AHAIMUYHO20 Ma KoMHapamueno2o nioxodis. 11io uac oocniodcenus
oyau BUKOPUCMAH]  NPUHYURY CBIMO2NSIOH020 naopanizmy,
NO3aKOHGeCIUHOCMI, MOAEPAHMHOCHI.

Y cmammi  Oocnidocyromvcs  mpoyecu, Axi  gioOysaromvca
CYyCnintbcmei ma Kynbmypi, Nno6 A3aHi 13 HOB0K €enoxXoi0 pO3GUMK)
penicitinux napaouem — nocmmooeprom. Tomy penieii nopooaceni yiero
000010  pO321A0AIOMbCL K  MBOPEHHsL PeNiciiHOCmi HO08020 MUnNy,
OYXO8HULL NOWYK JHOOUHU  THQOPMAYIIHO20, NOCMXPUCHUAHCHKOZO,
NOCMIHOYCMPIATbHO20, NOCIMMOOEPHO20 CYCRINbCMEA.

Biomax  ¢penomen  nozaxongheciiinoi  penicivinocmi  nocmae
pe3yImamom pyuHayii mpaouyitiHux periciinux iHcmumymis, cnocooig
penieiinol i0enmughikayii i cnpob 3uatimu adekeamHuil, HaubbuL 1eeKull
i Kompopmuuil wiasx 0yxo6Ho20 HasepHeHHs 00 eipu. 1, xoua yi npoyecu
He cmanu Mmacosumu 01 Cy4acHo2o Boauucvbkozo pecioHy, npome
HAUOIUNCHUM HACOM BOHU MONCYIb CINAMU OLIbUL NOULUPEHUM ABULYEM.

Knrouoei cnoea: penicitinicms, nosaxongecitina penicitinicmy,
npusamu3ayis penieii, inougioyanizayis penieii, HOCMMOOEepH.
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Buexongheccuonanvnan penuzuoznocms 6 KOHmMeKcHe PeuzUO3HO20
Pazsumus 601bIHCKO20 Pe2UOHA

Cmamos nocesaujena aHanuzy 6HEKOHGheCcCUOHANbHOU
PENUSUOZHOCIU 6  KOHMEKCme  PelUucUO3HbIX — MpaHcoopmayuil
Bonvincrkoeo peeuona (Posenckas, Bonvinckas, cesep Teprononvckou
obnacmeti). Obvekm u npeomem UCCIeO08aAHUsL 00YCI0GUNU 8bIOOD
MEeoPemuKo-memodoI02ULeCKUX OCHO8 1 Memo00s8 €20 NPOBeOeHUsl, YO
obecneuusaem cunmes AHATUMUYECKO20 U CPABHUMENbHO20 N00X0008. B
Xo0e ucciedo8anus 6vliU UCHOILI0BAHBL NPUHYUNBL MUPOBO33PEHUECKO20
NIIOPANUIMA, BHEKOHDECCUOHATLHOCIU, MOLePAHINHOCHIU.

B cmamve uccredyromesi  npoyeccel, Komopuvle HpPOUCX00Im 8
obwecmee u Kyibmype, Céa3aHHble ¢ HOBOU SNOXOU PA3GUMUS PETIUSUOZHBIX
napaouem — nocmmooeprom. ITlosmomy pernueun poxcoensvt Smoi MoXot,
PACCMaAmpUuBaiomcst Kak Co30aHue perusuo3HoOCmu H08020 Mund, 0yXo8Hblil
nouck yenosexa uHopmayuonHoeo, NOCHXPUCTRUAHCK UL,
NOCMUHOYCMPUATIEHO20, NOCIMOOEPHUCHICKO20 0buecmsa.

Iloosmomy pernomen 6HEKOHPECCUOHATLHOU PeNUSUO3HOCU eCMb
Pe3YIbmamom paspyuenus mpaouyuoOHHbIX PEIUSUOZHbIX UHCIMUMYMOS,
cnocob08  perucuo3Hol  uOeHmuukayuu U HONLIMOK  HAUMU
adexeammuulil, Haubonee JecKUll U KOM@BOPMHLIL Nymb OYX08HO20
obpawenust k gepe. M, xoms smu npoyeccvl He cmaiu MAaccosvimu st
coepemenno2o BonviHcko2o pecuona, 0o0Haxko 6 bnudicatiuiee 8pems OHU
Mo2ym cmamv boee pacnpoCcmpaneHHbiM A8IeHUEM.

Knwouesvie  cnosa:  penucuosnocmv,  6HEKOHMECCUOHATbHAS
PENUSUOZHOCb, NPUSAMU3AYUST PeucUul, UHOUBUOYATU3AYUST Penucul,
NOCMMOOEPH.

No local transformations occur outside the world development. They
are partly caused by global processes, they have universal character, are
applied to almost all spheres of human life, including the system of
values, behavior patterns and ways of management. Thus, in terms of
changes in the previous axiological coordinates in the perception of being
and understanding its meaning, it is logical that a significant part of the
population turns to the intensive search of spirituality. In Ukraine they
are mostly associated with religiosity, which being a feature of mass
consciousness and behavior appears in different projections in both overt
and covert format, both in positive and negative forms.

There are peculiar Ukrainian features of the modern state of
religiosity that are caused by a number of factors, such as: an
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axiological crisis as a result of the collapse of the old system of values
(Soviet); a new type of political system, a new type of economic
system (market-driven economy), a transformation of traditional
mechanisms of reproduction of religiosity.

It should be noted that the process of growth of religiosity in
Ukraine in general and in Volyn region in particular, is taking place at
a time of changing of the status, role and functions of religion and
religious behavior of believers. And the reconsideration of the status
of religion is associated with a number of reasons, among which we
note: the transition to some new social and cultural reality
(postmodern, post information, postindustrial society), the processes
of world globalization, the crisis of European civilization, the
processes of secularization, and others. Under such circumstances,
people can change the religious traditions, norms and nature of
religious participation or even leave religious organizations — and this
will be no more than the internal reaction to changing of external
circumstances in the sphere of religion.

In scientific literature that tendency is called «private religiosity»,
«churchless or non-confessional religiosity», «individual religiosity»,
«personal manifestation of religiosity», «intellectual religiosity»,
«belief in your own God», «churchless Christianity», « faith without
belongingy» [2].

Therefore, the purpose of the article is to analyze the non-
confessional religiosity in the context of the religious development of
modern Volyn region.

The object of the research is non-confessional religiosity in all
variety of its forms.

The subject of the research is the peculiarities of manifestation of
non-confessional religiosity in the religious development of Volyn
region.

Analysis of studies and publications. Institutional changes in
religious organizations have become the subject of research primarily
of Western sociology of religion. M. Weber, at the beginning of the
last century, drew attention to the fact that non-confession directions
would significantly influence the formation of the society conception
of the world. In 30-ies of the twentieth century R.Nibur and G.Becker
pointed out that Churches were not always able to give the right
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answer to spiritual demands of the society, and as a result the
institutional forms of religiosity would change.

By the mid-20-th century new religious organizations in the West
started to show up en masse and, accordingly, the study of this
phenomenon by B.Johnson, P.Berger, T.Lukman and other
researchers were initiated.

In the 80-ies of the twentieth century in Western literature there
was recommended the analysis of the study of the phenomenon of
new religions in their close relationship with the society
(B.Bainbridge, R.Starki). The latter got the name of the theory of
rational choice and claimed to be a new disciplinary formation within
religious studies, entitled «the economics of religiony. It is this theory
today that is gaining in popularity. And, most importantly, it answers
the question concerning who and under what circumstances becomes
a basic core of new religious movements [2].

In the former Soviet Union that problem has been researched
since the 90-s of the 20th century. It is worth mentioning the studies
of Y.Balagushkin, O.Burov, M.Yevdokimenko, L.Grigoriieva,
M.Mchedlov, and other.

N.Gavrilova, V.Yelensky, L.Filipovich have been researching
non-confession religiosity in Ukraine. Although, it should be noted
that in Ukraine this phenomenon is still understudied.

Religiosity (religious behavior, piety, religious knowledge,
religious-institutional involvement of citizens) is a kind of spiritual
concept that is put into the coordinates of the Ukrainian society. That
is, by the notion of «religiosity» we understand some subjective
adoption of religious ideas, values and norms, their impact on vital
orientation, the internal capacity of an individual to realize religious
attitude. In general, the indicator of religiosity of Ukrainians is quite
high. In this regard, Ukraine is ahead of many countries of Central
and Eastern Europe (e.g. the Czech Republic, Latvia, Estonia, and the
Republic of Belarus), all the more laical Western Europe. However, it
yields the palm to Poland.

The present-day religious situation in Ukraine is affected by its
geopolitical position as a transition zone between the Central
European and Eastern European religious macro regions —
Catholic-Protestant Europe and Eastern Christian countries. This

152



division, obviously, affects the real existing regional religious
situation of Volyn region, which as religious-geographical region
includes Volyn, Rivne and the northern part of Ternopol region.
Orthodoxy dominates on these territories. Confessional structure is
characterized by almost equivalent spread of parishes of the
Ukrainian Orthodox Church of Moscow Patriarchate, and the
Ukrainian Orthodox Church of Kiev Patriarchate. Strong position
in the region is taken by Protestants, among which Pentecostals
drastically outweigh. Thus the confessional range of Volyn region
is formed by Christianity.

A number of researchers believe that in the era of postmodern
Christianity is declining. In particular, G.Rormozer defines the
situation in European culture as «post-christian», and the state of
Christianity he calls «diffusion» [4, p. 85]. Today it several trends in
the dynamics of socio-cultural changes that characterize the spiritual
space of postmodern in the context of its relations with Christianity
are becoming apparent: demonic, secular, neopagan, new god-
seeking [1, p. 164]. Russian scholar V. Bachynin calls these changes
«face images», and believes that they add some extraordinary
diversity, inconsistency, instability to postmodern. The last along
with the apology of pluralism and polyparadigmatic show not
spiritual well-being, but the crisis state of the society of the era of
postmodern.

Caused by increased secular tendencies, «spiritual diseases» lead
to the growth of eschatological mood among the public that, while
having spiritual needs, is affected by symptoms of solitude,
depersonalization and being abandoned by god. And only in god-
seeking (the fourth of the «faces» of the postmodern in the opinion of
Russian scholar V.Bachynin) there are «attempts of cultural
consciousnesses to turn at least half-face to where God should be»
[1, p. 165].

It is obvious that the democratization of the society of Volyn
region, as well as the whole of Ukraine at the end of the twentieth
century opened the way to adogmatism of religious thinking. Thus,
after a period of atheism there came not Christianity, but some
syncretistic spirituality. The roots of this spirituality, according to
Ukrainian religious scholars, are associated mostly with
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Protestantism [6]. It is associated with a number of factors, such as:
formation by logic of the faith of an independent personality of the
believer who works and takes his work as service to God; recognition
of democracy as the best implementation of Evangelical principles in
the socio-political system of the State; attitude to science as Godly
perception of the will of God.

The history of many European countries showed that
Protestantism gradually set the standard for Catholicism and the world
around. And these religious principles do not require from both
Catholicism and Orthodoxy the denial of the fundamental dogmatic
foundations of faith, but radically alter the attitude of a man to his
place in the world and the values of social being.

Special attention should be paid to charismatic movement, which
today, in the opinion of a famous Ukrainian philosopher and religious
scholar V.Yelenskyi, is the phenomenon that is hard to be fit in rigid
definitions — it rather represents the space that has no boundaries.
Charismatic churches are considered to be a part of neochristianity
that represent the numerous branches of Protestant, primarily
Pentecostal churches.

Among the followers of charismatic movement there are a lot of
young people. They are the first to respond to the stillness of former
forms of ministry, all sorts of restrictions. On the other hand, they are
looking for the opportunity to realize their own potential, they are
attracted by the dynamism of Western charismatic churches, their
«modernity», their active participation in the world affairs both on a
global and on a local level. The preaching of Charismatics combined
and continues to combine such things like deep mysticism and
pragmatism, exorcism and efficiency, the prospect of bodily healing
and material success and comfort etc. that have never been combined
in the former Soviet Union religious discourse.

In terms of maximum uncertainty in personal achievement of
«small Ukrainians» of the 1990-s, in the absence of any reliable
guarantees of protection of their status, business, workplace,
Charismatic movement became very attractive for people that needed
«new spirituality» and guarantees that their relationship with
metempirical would have results «here and now». These people were
not poor at all and not the least educated.
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A focus on personal life success, visible sign of which is the
financial prosperity, professional competence, career achievements
and physical health along with the manifestation of spiritual gifts — all
these proved attractive to thousands of Ukrainians. Among them were
those who managed to fit in a changing social structure of post-Soviet
Ukraine, and those who, being off-casts of these structures, were
completely disorientated, and those who were marginalized. In
charismatic congregations were those who unexpectedly had grown
rich, and those who had just suddenly lost everything, and people with
deviant behavior, inclined to extreme forms of exultation and
gambles [3, p. 118].

The researches of scholars concerning the attempts to adapt
Christianity to the crisis postmodern culture show that there is being
formed Christianity, which has nothing Christian and will contribute
to the deepening of the crisis conditions in the development of a
personality that belongs to this culture.

Here can be traced natural processes. After all, given the fact that
the transition state always has crisis character and affects axiological,
mental, ontological foundations of the society, it creates crisis
consciousness, internal crisis of a person, his dissonance with the
existing world is being deepened.

Implicitly Christianity challenged survival in a new cultural and
historical context. In other words, modern Church should be open to
challenges of our time. However, we have different impression: it
seems that the world has gone forward, and the Church, especially
Orthodox, remained in the middle ages. According to Ukrainian
religious scholars a big problem of our Churches is that the main
concern of the Church is mostly power rather then culture. It is this
that turns off most creative-minded people. The latter come to
Christianity, but do not come to church. Thus, you can talk about
churchless Christianity [6]. In this context, one can note that Orthodox
confessions in Volyn region compete not with other religions, but
with a growing community of people without confession.

And so, in the opinion of M.Cherenkov anonymous, churchless
Christianity is becoming a real alternative in the world where the
Church has discredited itself by political and business games [6].
However, modern Ukrainian realities confirm that in a situation of
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socio-economic, political collapse, the Church enjoys the largest
credit of trust. According to the results of the national survey
«Mood of Ukraine», which was conducted by the Center for social
and marketing research studies «Sotsys» and Kiev International
Institute of Sociology on the orders of the Committee of voters of
Ukraine and published on February 7, 2014, the largest credit of
trust amid the population of Ukraine is enjoyed by the Church [4].
It should be noted that this tendency has been unchanged over the
past two decades. However, when the Ukrainian pollsters try to
flesh out the sense, intended by the respondents into the concept of
trust to the «Churchy it turns out that it is mostly not about a
particular religious organization but about some ideal imaginary
metempirical image («the church as a representative of God on the
Earthy).

As a result of such changes the modern society requires new,
mobile forms of manifestation of their religiosity. Such processes are
especially indicative among young people. They are overcome with
doubts, searches, and conversions from one confession to another. It
is not uncommon today in Volyn to meet a young man who attends
different religious confessions. This selection is largely possible
thanks to the existing of religious pluralism: «a space of religious
propositionsy, «religious supermarkety.

Actually the way that used to lead a man to practice a certain
religious tradition, does not work today. The causes of this
phenomenon can be very different: from the lack of confidence in the
traditional institutions of the secular and spiritual power to diffidence
and uncertainty of human existence. Quite often such processes are the
results of discredit of the religious leaders of this or that confession.
Thus, a number of people do not have clearly expressed religious
identity; the latter becomes blurred and fragmentary. So everyone
develops his own experience of «meeting» and «talking» with God.
And it becomes deeply individual. Religion turns to religiosity, and the
core of religiosity is the search of one’s «own God», who is out of such
confessional variety and it can be said that the religious factor goes
beyond the confessional environment. Religious experience for many
people is no longer their own experience it remains only like some
feeling, one of the many other feelings.
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Especially, it is worth noting the appearing and development of
Institute of private faith. The bearers of private faith of non-
confessional religiosity do not try to enter any traditional religious
organization they refuse to be registered by the authorities as a
religious organization. That is why the determination of their presence
and number e in Volyn region is inaccurate. They very often acquire
the status of secular organizations (for example, of cultural and
educational nature), or refuse to be registered.

Reorientation of the spiritual search into the private sphere is
accompanied today by the process of going of believers outside the
organized forms of dominant religions, and as a result religious self-
identification becomes less monochrome, clearly limited by
confessional affiliation and acquires features of uncertainty. So this
religious faith and religious practice are becoming a personal matter of
each individual. Therefore, the concept of «believer» is becoming more
vague and uncertain while creating the objective conditions for the
expansion of the concept of religious groups and religious institute.

It is the theory of rational choice that gives us the answer to the
question why most young people become the core of new religious
movements. There are several explanations of the fact. Firstly,
alternative religiosity offers another product, an alternative to
traditional religious organizations; secondly, religious upbringing and
education have a direct impact on the formation of religiosity (based
on the fact that a large part of modern youth was not brought up in
religious spirit) [2].

Thus, one of the main trends of the development of religiosity in
Volyn region (like in Ukraine on the whole) becomes a so-called
religious conversion, in which the individual loses the traditional
religious status and acquires new religious and quasireligious
identifications. Therefore, if the residents of Volyn region (it concerns
residents of other regions too) still identify themselves with their
belonging to a particular religious tradition, they do not always share
its beliefs, do not take part in its rites, are not active members of the
religious community, do not care about its life. Under conditions
when large groups of people receive ineffective religious
socialization, subjective religiosity tends to differ from organized
religious activity.
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It should be noted that during the first decade of independence,
such phenomena were typical for the South-Eastern and Southern
regions and the problem of choice of religion and the spread of new
religious movements among young people in the western regions of
Ukraine was not so typical. Then, today, we cannot confirm this
maxim, and it is time to note similar processes in Volyn region too.

Human nature provides continuous updates, internal changes to
external signals. In particular, these processes do not pass by social
and spiritual spheres. Therefore, a person who receives a barrage of
religious information (American Protestant preachers, Oriental gurus,
self-perfecting trainings, astrological forecasts, yoga, preaching of
Buddhist lamas, etc.), not always finds himself in a situation of
stability of his own confessional choice. According to the opinion of
some specialists in «Economics of religion» the fact of presence, of a
huge number of religious and quasireligious products in the
information space forms the worldview and world perception, so
called «religious capital» [2]. The latter actually consists of items
related to different religious traditions, particles of different religious
puzzles. And so, not surprisingly, religiosity, especially among young
people, is not associated with a particular religious organization and
acquires non-confessional features.

Thus, the phenomenon of non-confessional religiosity appears to
be the result of the collapse of traditional religious institutions, ways
of religious identification and attempts to find the most adequate, easy
and comfortable way of spiritual conversion into the faith. And,
although these processes have not become ubiquitous for modern
Volyn region, they can soon become more common. This is sure to
happen if the traditional religious organizations will not adequately
respond to the socio-cultural changes in society.
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O.Kynaeyc

€BPOIIEVICHKA IHTETPALIISI YKPATHA
HA CYYACHOMY ETAIII

B cmammi docniosicyemucs 6az06i emanu (opmyeanns ma peanizayii
espoinmezpayiiinoi noaimuxu Ykpainu. Auanizyromocs ocHosHi noolii 8
icmopii eionocun Yxpainu ma €Esponeiicokoeo Coro3y. [oeedeno, o
peanizayin  €gpoinmezpayitiHoi  cmpameeii  OemepMiHye  30ilICHEeHHs.
CUCMEeMHUX NepemeopeHb V 0epxcasi il CYyCibCmel, a MaKoxc Cymmese
NO2IUONEHH MA  PO3WUPEHHS NPAKMUYHO20 CHIBPOOIMHUUMEA MIdXC
Yrpainor i €C y 6cix mazicmpansHux HANPIMKAX.

Knrouoei cnosa: ceponeiicoka inmeepayis Yxpainu, €eponeticoxuii
Coro3, ocnogni npiopimemu Yxkpainu wo0o egponeticbkoi inmezpayii Ha
CYy4acHomy emani.

B cmamve uccredyemcsa 6azoevlie smanvi  popmuposanus u
peanuzayuu espouHmepayUOHHOL noaumuxku Yxkpauusl. Ananuzupyromcsa
OCHOBHble cOObImMuUs 6 ucmopuu omuouieHul Yxpaunol u Esponeiickoeo
Coioza. [oxazano, umo peanusayus eSpOUHMESPAYUOHHOU CMpame2uu
OdemepMUuHUpyem ocyujecmeneHue CUCMeMHbIX USMEHeHULl 8 20Cyoapcmee
u obwecmee, a makdce CyujeCmeeHHoe YenyoneHue U pacuiuperue
npakmuueckozo compyouuuecmsea mexcoy Yrpaumou u EC 60 6cex
MA2UCMPATHBIX HANPABIEHUSIX.
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